
 

LEICHTER LEICHTER-MAROKO LLP 
BEVERLY HILLS, CALIFORNIA | FAMILY LAW ATTORNEYS | www.llmfamilylaw.com 

 
 

THE EFFECT OF JEWISH DIVORCE LAW  
ON FAMILY LAW LITIGATION* 

ALEXANDRA LEICHTER** | FOUNDING PARTNER, LEICHTER LEICHTER-MAROKO LLP 
 
 

s any family law litigator can attest, 
divorces can be extremely contentious. 
But when a marriage is created via an 
Orthodox Jewish wedding, the conflict is 

magnified.  That is because Orthodox Jewish law 
requires a marriage to be terminated not only by a 
civil divorce, but also by a Jewish divorce, called a 
“Get.”  Without a Get, parties are not considered 
divorced, and the consequences, especially for a 
woman, are life-altering. 

Under Jewish law, marriage is a contract willingly 
entered into by a man and a woman, with the 
marriage contract (called ketubah) defining each 
one’s rights and obligations (there are other 
ceremonial requirements, but the ketubah is a key 
ingredient).  Jewish marriage is not a creature of 
the state, and no state action, state involvement,1 
or state ceremony is mandated. Divorce, however, 
is accomplished only unilaterally: by the man 
writing a Get. Even if the divorce is done by 
agreement, the Get is still written only by the man 
(and accepted by the woman).  

Tracing its origins to the Bible, Jewish law states 
that only the husband gives the wife a Get.  A 
woman has no power to divorce her husband — 
and so long as he fails to write the Get, she remains 
married to him. Under Orthodox tradition, 
because a woman is “acquired” by her husband in 
marriage via the marriage contract, the contract 
cannot be broken or terminated by anyone except 
her husband.  Not even the rabbi has the power to 
terminate a Jewish marriage.2 
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The ketubah is at least 2000 years old, and is one 
of the most ancient documents still in use today.  
While not all ketubot (plural of ketubah) are 
identical, they came into use historically as a 
remedy for the wife in the event a husband wished 
to unilaterally divorce her.  Since husbands had the 
unfettered right to divorce their wives, and since 
in ancient times women couldn’t simply seek 
work to support themselves, the ketubah was 
created to ensure the wife that in the event of a 
divorce or her husband’s death, she would not 
become penniless.  The ketubah also states the 
husband’s obligation during marriage to support 
the wife, provide her with conjugal relations, and 
treat her in accordance with the rights a wife is 
entitled to under Jewish law.  Indeed, the ketubah 
states that the groom “consecrates (the bride) onto 
(himself) in accordance with the laws of Moses and 
Israel.” These words are backed by thousands of 
years of Jewish Talmudic scholarship defining 
rights and obligations of husbands and wives. 
Several tractates of the Talmud are devoted to 
defining such obligations and rights the wife may 
claim as a result of her marriage and the ketubah. 

The development of Jewish law is hierarchical. 
The “Torah” (the first five books of the Hebrew 
Bible), over 3,000 years old, is deemed to be the 
supreme word of God, as told to Moses and 
written down on Mount Sinai; the Mishnah (the 
written version of the “oral law”) was only written 
down in approximately 200 C.E., and the 
Gemarah (aka “Talmud”) was written about 500 
C.E. The Mishnah and the Gemarah are rabbinic 
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disputations and scholarship that expounded upon 
the Torah, explained the oral law, and formed the 
basis of Jewish laws — all of which have their 
grounding in the words of the Torah. 
Subsequently, numerous rabbis through the ages 
expounded on those laws written in the Talmud. 
That scholarship continues to today. The basic 
rule, however, is that no rabbinic interpretation 
can contradict the Torah — it can only construe it 
to accommodate the needs of the age or current 
events, but the words of the Torah are supreme. 

Historically, and during Biblical times, Jewish 
men were allowed to practice polygamy (the 
Biblical Jakob had two wives and two concubines, 
while King Solomon had 300 wives and some 700 
concubines), but Jewish women were only 
allowed one husband at a time, and were forbidden 
to marry another until their current husband either 
gave them a Get or died.  Among Ashkenazic3 
Jews, however, a rabbinic decree issued more than 
1,000 years ago forbade polygamy; and to prevent 
indiscriminate divorces by husbands, this rabbi 
also decreed that no woman may be divorced 
against her will. As a result, for over 1,000 years, 
Ashkenazic Jewish men were required to obtain 
their wives’ consent to divorce (“acceptance” of a 
Get) before it could be valid. (This decree did not 
affect Sephardic Jews, who continued to practice 
polygamy until the formation of the State of Israel, 
in the middle of the 20th century, when Israeli law 
forbade all Jews from having more than one wife 
at a time. However, to this day, some Sephardic 
rabbis outside Israel maintain that a wife’s consent 
to a divorce is not needed to make a Get valid.) 

However, the decree preventing men from being 
able to divorce their wives without the wives’ 
consent, is not as “hard and fast” as it sounds, nor 
is it much of a preventative measure.  That is 
because Torah law is considered supreme over all 
subsequently issued rabbinic-devised laws. 
Because the Torah permitted polygamy, the man’s 
remarriage without giving his wife a Get or 
without obtaining his wife’s consent to the 
divorce, does not induce the same penalties for the 
husband that are imposed upon a married woman 
who fails to obtain a Get before she remarries. 

Additionally, the rabbis also permit a man to 
divorce his wife without her consent if he obtains 
the consent of 100 rabbis4 (or as is most often 
practiced in Israel, with the consent of only six 
rabbis). No parallel option is available to a woman 
to divorce without her husband’s consent—her 
only options out of a marriage are the Get or her 
husband’s death.  

Until a woman obtains a Get from her husband (or 
until her husband dies, whichever first occurs), she 
is considered still married to her husband and has 
no ability to remarry or to have children from 
another relationship. If she violates this law, she is 
considered an adulteress, and a child born to her 
from that subsequent relationship is deemed a 
mamzer.5  A mamzer is forbidden to marry another 
Jew, and also may not marry a Gentile, as he/she is 
still deemed to be a Jew. A mamzer is permitted to 
marry only another mamzer. Furthermore, 
descendants of mamzerim (plural of mamzer) are 
also mamzerim for all subsequent generations, and 
they, too, are forbidden to marry anyone other 
than mamzerim. This stigma is so severe, that a 
woman who has a child with another man without 
having received a Get might as well stick a huge 
scarlet letter “M” on the forehead of all her 
offspring and condemn them to live on the 
sidelines of Judaism. Thus, observant Jewish 
women cannot and will not remarry, or even date, 
without having first obtained a Get from their 
husband. 

In contrast, because men were permitted more 
than one wife in Biblical times, and only rabbinic 
decree (or civil law) now forbid polygamy, 
children of a man’s subsequent relationship (even 
if he hadn’t given his wife a Get) are not mamzerim 
(unless his subsequent partner was still married to 
someone else). 

Because a Get is the only lifeline for a married 
woman who wants out of her marriage, and 
because only the husband may give it to her, it has 
become a tool to extort huge sums of money from 
the wife and/or her family, or to force the wife to 
forego civil property rights and support, or to force 
her to cede custody of the children. In egregious 
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cases, husbands may refuse to give a Get out of 
sheer vengeance, blithely going on with their own 
lives, and even remarrying, while leaving their 
wives in limbo.6 A woman who cannot obtain a 
Get is loosely termed an Agunah7 (chained).  
While a woman may also wield her power to refuse 
to accept the Get, and may even try to extort a 
price for her “acceptance,” that power is, in many 
cases, illusory. Because a man may freely remarry 
without a Get and without consequences to his 
progeny, and may also avail himself of the 100-
rabbi rule to get rabbinic authority to remarry, the 
wife’s refusal of the Get will not get her very far. 

There are many, very technical, rules about when, 
how, and where the husband can or should give 
the Get. In general, however, it must be given “of 
his own free will” — to wit, without “coercion.”8 

Rabbinic courts are permitted, according to 
Jewish law, to beat a man or imprison him, take 
away his driver’s license and professional license (as 
they are authorized to do in Israel) until he 
“willingly” gives his wife a Get, and this type of 
inducement is not deemed by Jewish law, to be 
“coercive.”  However, if a civil court imposes an 
order on a husband to give his wife a Get and 
impliedly threatens him with jail or monetary 
sanction if he disobeys that order, the Get is 
deemed to be “coercive” and therefore invalid. 

Notwithstanding the apparent gender inequity 
inherent in Jewish divorce laws, Orthodox Jews 
do adhere to such laws if they wish to remain 
traditional or observant, to maintain the family 
relationship within Jewish tradition, and to be 
accepted within the Orthodox Jewish community. 

Additionally, American Jews have developed 
increasingly strong ties with Israel, where all laws 
relating to birth, death, marriage, and divorce are 
strictly interpreted, governed, and enforced by the 
Orthodox rabbinate (and primarily by the ultra-
Orthodox). For example, a Jewish couple may not 
marry in Israel, regardless of their affiliation as 
Orthodox, Conservative, Reform, 
Reconstructionist9, or even non-affiliated, unless 
the Rabbinate is provided proof that neither one is 
a mamzer or mamzeret (female mamzer).10 

Thus, Jewish women all over the world who seek 
to protect their children from being excluded from 
Jewish society in Israel will adhere to these laws at 
all cost to their own personal freedom and 
happiness, even if they no longer consider 
themselves Orthodox. The potential stigma of a 
mamzer label that may be attached to children and 
subsequent progeny is much too great. 

It is this looming threat of the woman remaining 
in marital limbo even after a divorce is granted by 
the civil courts that has affected so much litigation 
and negotiation in civil divorce and custody 
matters involving observant Jewish women. 

Issues Involving the Ketubah and Jewish 
Divorces 

Enforcement of the Ketubah Dower 
Amount 

Very little litigation has revolved around the dower 
amount in the Ketubah, as it is the traditional 
amount dating back over 2,000 years.  Most 
ketubot have a pre-printed amount of dower that 
is the ancient Hebraic amount of 200 zuz 
(equivalent to 2.2 pounds of silver—currently 
about $400), which was supposed to be enough for 
the wife to support herself for a year.  A husband’s 
attempt to enforce this amount in lieu of a wife’s 
property interests or spousal support/alimony, will 
probably be met with no success.  It is not 
considered to be the true value of what a woman 
is to receive upon her divorce or upon her 
husband’s death. Not only is the ketubah amount 
minuscule, it is in pre-printed format, and usually 
has not been subject to any negotiation.  (In fact, 
the Ketubah is written in the Aramaic language 
which is not spoken or understood by the average 
bride and groom.) Any attempts to enforce the 
ketubah amount would probably fail the test of 
most prenuptial agreement laws in the U.S., and 
will fail the test of standard contract law.  In fact, 
there is no record of a single case in the U.S. where 
such a ketubah dower was enforced. 

There are exceptions to the standardized amounts 
in the ketubah, especially in some Persian and 
Middle Eastern Jewish communities where the 
dower amount may be a meaningful negotiated 
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sum. (The Cairo Geniza, which contained over 
200,000 Jewish manuscripts dating between 870 
C.E. and 1880,11 for example, is replete with 
ancient ketubot promising hefty sums to the bride 
in case of divorce or death.) In such cases, the wife 
might succeed in enforcing her ketubah as long as 
it can be interpreted under neutral principles of 
contract law, and does not entangle courts in 
matters of religion.12  However, if the parties seek 
to enforce the ketubah as a premarital agreement 
to make it the sole remedy of support and 
property, courts would have to examine it and the 
conditions under which it was negotiated, signed, 
etc. to determine if it complies with premarital 
agreement statutes.13  Most likely, it will not. 

Enforcement of the Ketubah as a 
Tool for Ordering a Get 

The far greater problem is the wife who gets her 
property rights, support, custody, and divorce in 
civil courts, but who is forced to remain married 
to the man who refuses to give her a Get. There 
have been some attempts in civil courts to force a 
husband to give a Get via a “specific performance” 
action. In such cases, litigants attempted to enforce 
the ketubah as a contract whose terms, they 
maintain, require the husband to abide by the laws 
of “Moses and Israel” to give his wife a Get — in 
other words, to have the ketubah be “specifically 
performed” by ordering the husband to abide by 
its terms. The problem with such suits is proving 
that the ketubah mandates the giving of the Get, 
without having the court resort to religious law 
interpretations of that marriage contract. 

Civil enforcement of a Jewish marriage contract in 
this manner has met with variable degrees of 
success.  In Re Marriage of Goldman14, Avitzur v. 
Avitzur15, and Minkin v. Minkin16 resulted in 
successful civil enforcement of the Ketubah to 
order the husband to give a Get.  (However, many 
Rabbinical authorities claim that a civil order 
compelling the giving of a Get is coercive, and thus 
invalidates the subsequent Get the husband gives. 
This provides the wife with a Pyrrhic victory.) 

More recent cases in several states rejected requests 
to compel a husband to give a Get, and held that 

enforcement of a ketubah to order a husband to 
give a Get was an unauthorized civil entanglement 
into religion, and that the ketubah was not specific 
enough (at least without interpretation by religious 
authorities) to be construed as mandating the 
husband give his wife a Get.  In Aflalo v. Aflalo17, 
the New Jersey court disapproved of Minkin, 
supra, on Constitutional grounds, refusing to 
order the husband to give a Get.  Similarly, in 
Victor v. Victor,18 the Arizona court refused to 
grant specific performance of the ketubah, 
claiming the Jewish marriage contract had no 
specific terms regarding the granting of the Get.  
Similarly, a trial court in Los Angeles refused to 
grant specific performance of the Ketubah, or to 
order the husband to give a Get, or even to impose 
penalties for intentional infliction of emotional 
distress upon the husband who demanded a hefty 
price in exchange for the Get; the court reasoned 
that this was strictly a religious document and a 
religious law, and it would require too much 
entanglement by a civil court in religious matters.19 

Statutory Aids in Freeing a Woman 
from Her Jewish Marriage 
Given the vagaries of the judicial system, and the 
likelihood that civil courts will not deem the 
ketubah to be an enforceable agreement that 
would allow them to order the husband to give a 
Get, New York State adopted what is commonly 
referred to as the “Get law”20 in 1983, which 
prohibited the granting of a divorce to a party 
requesting it, if that party failed to “remove 
barriers to the other party’s ability to remarry.” 

However, that New York statute required only 
that the plaintiff seeking the divorce remove all 
impediments to the other party’s ability to 
remarry; it did not help a plaintiff wife seeking 
divorce who was ready to remove the 
impediments (i.e., accept a Get), but whose 
husband (defendant) was unwilling to do so (i.e., 
give the Get). Therefore, in 1992, a second “Get 
law”21 was enacted in New York State, which 
enables the judge in a divorce case to award a larger 
interest in the marital property and/or increase the 
spousal support award to the wife whose husband 
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refuses to give her a Get (or to the husband if the 
wife refuses to accept the Get).  Again, this statute 
does not mention the word Get.  It is couched in 
civil legal language which allows the court to 
consider, when awarding property or support, 
whether one party has refused to “remove the 
impediments to the other party’s ability to 
remarry.”  Indeed, this statue applies to Jewish as 
well as Islamic divorces.22  Although this New 
York statute has been under Constitutional attack 
in several cases, no decision rendered to date has 
held it unconstitutional. (No other country or 
U.S. state is known to have a similar statute). 

The most vocal opponents of the second Get law 
have been ultra-orthodox rabbis. They claim that 
the specter of a penalty to be imposed by the 
courts, of loss of property or payment of additional 
spousal support, creates an atmosphere of 
“coercion” on the husband, so that the Get is 
rendered invalid just by the mere existence of such 
a law in New York. (There are ultra-Orthodox 
rabbis who maintain that no Get granted in New 
York since the enactment of the second Get law is 
valid, as there is a cloud of “coercion” that taints 
every Get that has been given in N.Y. since 1992). 

Notwithstanding the legal and religious attacks on 
the Get statute, it is undisputed that the number of 
cases of possible agunot in New York has 
decreased as a result of the Get law. 

The first and second New York Get laws, 
however, have not been emulated by a single other 
state in the U.S. Statutes similar to the first New 
York Get law were enacted in Scotland, Ontario 
(Canada), England, and South Africa, but a recent 
attempt to enact such a statute in Maryland failed.  
No other state in the U.S. has a Get law, and no 
country or state is known to have any statute 
similar to the second New York Get law. Indeed, 
the second New York Get law is workable in New 
York primarily because New York is an “equitable 
property division” state; in other words, property 
acquired during marriage will be “equitably” 
divided by the court, not—as in California, for 
example—“equally” divided.  Thus, New York 
courts have far more latitude in determining what 

is equitable in the property division. 

Jewish Prenuptial Agreements 
Rabbis have not been unmindful of this inequity 
in Jewish divorce law and the potential for major 
extortion. In prior centuries, when Jews lived in 
very closely-knit, interdependent communities, 
extortion or refusal of the Get was almost unheard 
of, because the price the man would pay as an 
outcast in his community simply prevented such 
action.  Increased mobility and loosening of 
communal ties in the 20th century brought with it 
the current set of problems for Orthodox women. 

Israeli law, which is a mix of religious and secular 
law, allows rabbinic courts to order imprisonment, 
loss of driver’s and professional licenses, and other 
penalties to be imposed on a recalcitrant husband 
who refuses to give his wife a Get.23  Although 
rabbinic courts exist outside the state of Israel, they 
essentially operate as “arbitrators,” and have no 
power to enforce their rulings or decisions.  Thus, 
for example, while a rabbinic court in the U.S. 
may order that the husband should give his wife a 
Get, it cannot enforce that order, or put the 
husband in jail, or confiscate his drivers’ or 
professional license, or do anything else to enable 
the wife to be freed.  Nor would a U.S. Court 
enforce such a ruling made by the rabbinic court. 

In the U.S. and several other countries (as well as 
in Israel), Modern Orthodox rabbis have devised 
what passes for a deterrent: a “Jewish Pre-Nuptial 
Agreement.” There are various versions of this, 
but they essentially provide for the husband’s 
payment of a certain amount of support (or 
liquidated damage) per day for each day that he 
refuses to give a Get, and the agreement provides 
for the Get issue to be submitted for arbitration to 
a “Beth Din” (Jewish Court of Law – a rabbinic 
court). Such an arbitration agreement should, 
theoretically, be enforceable by a civil court, and 
the award made by the Beth Din pursuant to the 
arbitration agreement should, theoretically, be 
enforceable by a civil court. 

This accomplishes two things:  first, it raises the 
threat of a large daily payment by the husband if he 
refuses to give the Get and reduces the possibility 
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of extortion or vengeful Get-refusal. Second, 
because the rabbinic-court order is a monetary 
arbitration award, its enforcement by a civil court 
will not render the Get invalid under the coercion 
rules of Jewish divorce. There are various versions 
of these types of Jewish Prenuptial Agreements, 
but because they only impose monetary penalties 
for Get-refusal, and do not order the husband to 
actually give a Get, they have the drawback of any 
contract that imposes monetary penalties: both the 
very rich husband, and the very poor husband, can 
afford to thumb their noses at these agreements 
and refuse to give the wife a Get.  Furthermore, no 
published court decision in the U.S. has tested the 
enforceability of such an agreement.24 

Another problem with these Jewish Prenuptial 
Agreements is that many presuppose that Rabbinic 
Courts will rule favorably for a woman and require 
her husband to give her a Get automatically as soon 
as she so requests. But that is not necessarily the 
case. Many of these Jewish Prenuptial Agreements 
provide the sum payable to the wife commences 
on the date the rabbinic court orders the husband 
to give her a Get — but that may be after many 
months, or even years of attempts by the rabbinic 
courts to “negotiate” rather than “rule.” 

One of the greatest dangers in these Jewish 
Prenuptial Agreements, however, is the insertion 
of a provision (often by simply checking boxes), 
that not only the Get, but all issues arising out of 
the divorce, including, but not limited to, property 
division, spousal/child support, custody, and 
restraining orders, will be submitted to the 
rabbinic court for arbitration. This is a major trap 
for the unwary woman. Jewish law does not 
provide the same rights to a woman as does civil 
law. Spousal support (alimony), if any, is limited 
under Jewish law; property is not divided equally 
under Jewish law, and there is a paternal preference 
in Jewish law for custody of boys and maternal 
preference for girls of a certain age that no longer 
exists under civil law in most states in the U.S. 
Women have traditionally fared poorly in rabbinic 
courts on most issues of divorce (unless these 
women could prove that the husband has grossly 
and continuously violated Orthodox Jewish law 

— in which case they may obtain the sympathy of 
the rabbinic court). Procedure in rabbinic courts 
disfavors representation by lawyers; and women, 
historically, were rarely taught the Talmudic laws 
needed to enable them to represent litigants before 
rabbinic courts; even those with civil law degrees 
are rarely capable or qualified to represent their 
clients’ interests in rabbinic courts.  Although 
Israel has women who are trained rabbinic pleaders 
(toenot) and are qualified to represent women in 
rabbinic courts, that is not the case in rabbinic 
courts in the U.S. and in most other countries. 

In sum, it is dangerous to allow female clients to 
submit property, support and custody issues to 
arbitration in rabbinic courts. A prenuptial 
agreement submitting all issues (not just the Get) 
to rabbinic court is not a panacea for the Jewish 
woman; she may ultimately obtain a Get, but at the 
expense of having her civil property or support 
rights curtailed or abrogated.25 

Solutions for the Family Law Attorney 
When faced with a divorce case involving 
traditional or observant Orthodox Jewish women, 
the family law attorney should do the following: 

1. At the outset, before any proceeding has been 
filed, determine whether the woman needs a 
Get. If she does, but has not yet obtained one, 
steer her to an Orthodox Rabbi who oversees 
Jewish divorce proceedings. Also, contact the 
Rabbi to impress upon him26 the importance 
of obtaining an immediate Get for the wife, 
before any proceedings are initiated in civil 
court.  Make sure to instruct the client not to 
sign any agreement allowing the Beth Din to 
determine any issues other than the Get. If the 
Get is obtained before initiation of the civil 
divorce, the opportunity for extortion or use of 
the Get for vengeance is destroyed.27 

2. If civil divorce proceedings have already 
commenced, and unreasonable demands for 
concessions are being made as the price of the 
Get, it is important to bring the matter to the 
court’s attention for the following reasons: 

a. An unfavorable settlement agreement 
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obtained through coercion may possibly be 
set aside after the Get is given. 

b. In states where property division is based 
upon equitable principles, argue that wife 
will be unable to remarry and become self-
sustaining because of husband’s refusal to 
give a Get, so she should be awarded a 
larger share of the property. In equal-
division states, such as California, focus on 
spousal support (alimony), over which the 
court usually has discretion; the court 
should be made aware that, even in short 
marriages, an agunah may need lifetime 
support because her husband’s refusal to 
give a Get prevents her from ever 
remarrying and becoming self-sustaining. 

c. Some courts have even denied visitation 
and/or custody to a husband who refuses to 
give his wife a Get on the grounds of moral 
turpitude. No lawyer should avoid 
bringing the agunah issue to the court’s 
attention, and attempting to pursue means 
to subtly “encourage” (but not “coerce”) 
the husband to give his wife a Get. 

3. The divorce attorney may have difficulty 
preventing his/her own client from acceding to 
the extortion demands of a recalcitrant 
husband.  It must be remembered that the Get 
is very precious to these women. It is the key 
to their freedom: freedom to remarry, to date, 
and to have children with another man (the 
latter is most important to young women of 
child-bearing age, whose biological clocks are 
ticking). These women are often likely to give 
up almost anything in exchange for the Get. 
They, too, have heard of cases where women 
have been stuck in marital limbo for decades. 
They need that piece of paper desperately.  If 
there are no means to prevent the client from 
acceding to outrageous demands of the 
husband as the price for the Get, the family law 
attorney should make sure, at the very least, 
that such demands are documented.  It will be 
the key evidence to a possible “set-aside” 
action, or possible modification action. 

4. If the husband can be convinced to give the 
Get upon entry of the divorce judgment, 
beware of the language that is used in the 
judgment. Many rabbis refuse to participate in 
the Get process if the judgment “orders” the 
husband to give it.  That is because they are 
convinced that under those circumstances, the 
giving of the Get is coerced, and thus tainted 
irrevocably, by the possible threat of contempt 
and possible imprisonment inherent in 
disobeying a civil judgment. The better 
practice is to insert in the Judgment that a 
certain item of property to be transferred by the 
wife, or certain action the wife is to perform, 
will occur immediately upon husband giving 
wife a Get. Under any circumstances, it is best 
to obtain the advice of the rabbi who will be 
asked to participate in the Get process to 
determine whether the language used in the 
Judgment is appropriate to satisfy Jewish law. 

5. In the event the issue of the Get arises after the 
judgment for divorce, and the extortion 
demands occur after such judgment is entered, 
the attorney may wish to file an action for: 

a. Specific performance of the Ketubah (See 
In Re Marriage of Goldman, supra). 

b. Fraud. 

c. Intentional infliction of emotional distress 
or other civil action. 

6. If all attempts to obtain a Get fail, the client 
could contact some rabbis in New York or in 
Israel who have had limited success 
“annulling” the Jewish marriage under certain 
circumstances. Although this method is highly 
controversial, it is increasingly being attempted 
in cases where all else fails. (Indeed, one form 
of Jewish Prenuptial Agreement being 
circulated and used by a few people provides, 
inter alia, that if husband refuses, or fails, to 
give a Get within a set time after the parties 
separate, it will be deemed that, ab initio (i.e., 
at the time of marriage), he never intended to 
abide by his Jewish obligations to give her a 
Get, and the marriage will thus be annulled by 
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the rabbis.28 Although this type of prenuptial 
agreement is the most efficacious, it has not 
been universally accepted by Orthodox rabbis.  
Nonetheless, family law attorneys who consult 
with clients entering into Orthodox marriages 
are well advised to recommend not only the 

1 The exception is in Israel, but even there, it is not the 
state, but rather the rabbinate, that determines when, 
whom, and how one may marry. 
2 Under Conservative Jewish law, the ketubah 
authorizes the rabbinic court to dissolve the marriage 
in the event the husband refuses to do so.  The 
Orthodox ketubah does not contain such a clause.  
However, Conservative Jewish divorces are not 
recognized by many Orthodox rabbis or by the Israeli 
rabbinate, which controls all issues relating to marriage 
and divorce (as well as determining who is a Jew). 
3 “Ashkenazic” Jews are descendants of German/ 
Eastern European Jews. “Sephardic” Jews are 
descendants of Spanish/Middle Eastern Jews.  In many 
instances, Ashkenazic and Sephardic Jewish tradition 
diverged, although each follows laws laid out in the 
Torah (the Five Books of Moses in the Bible). 
4 This method of consent for the husband to remarry is 
called a Heter Meah Rabbanim. 
5 A mamzer is loosely translated to English as 
“illegitimate,” but it is far from it. In Jewish law, there 
is really no such thing as illegitimacy. An unmarried 
woman’s child is just as legitimate as a married woman’s 
child.  A mamzer (masculine), mamzerim (plural), 
mamzeret (feminine) is more accurately translated as a 
child of an incestuous relationship, e.g. child of a union 
between brother and sister, or father and daughter, etc. 
Thus, being labeled a mamzer is far more odious than 
being labeled “illegitimate” in the 21st century. 
6 Conservative Jewish marriages (as opposed to 
Orthodox), use a Ketubah that authorizes the rabbi to 
dissolve the marriage in the event the husband refuses 
to do so.  The Orthodox Ketubah does not contain 
such a clause, and Orthodox rabbis have adamantly 
refused to allow the insertion of such a clause into the 
Ketubah.  The differences between Orthodox and 
Conservative marriages and divorces, and the 
recognition by the Orthodox of Conservative 
marriages and divorces is beyond the scope of this 
article. Suffice it to know that where the Jewish couple 
is Conservative, the problem of the Get is a non-issue.  

standard “monetary” type of Jewish Prenuptial 
Agreement, but this “annulment” type as well.  
A copy of each of these two types of Prenuptial 
Agreements is being attached to this article.) 

© 2009-2019—by Alexandra Leichter 

And, Reform Judaism does not require a Get to 
remarry; therefore, the issues discussed in this article do 
not affect Reform Jewish couples either. 
7 Technically, that term was applied to women whose 
husbands disappeared, and who, as a result, were never 
able to obtain a Get. There are other terms applied to 
women whose husbands refuse to give them a Get, but 
more recently the term Agunah (singular) or Agunot 
(plural) is almost universally used to denote women 
who are chained to a marriage because of Get-refusal. 
8 Incidentally, it is the husband, not the rabbi, who 
gives the Get. But the rabbi supervises the procedure to 
assure it is correctly done and that the scrivener writes 
the Get properly, and to ascertain the qualifications of 
the two witnesses needed to aver that the husband gave 
the Get, and to provide proof of the Get to the parties 
while he retains the records of same in his files. 
9 These are currently the four main branches of Judaism 
in the U.S. The Orthodox represent about 10% of 
Jews, while the Reform and Conservative represent the 
largest percentage of American Jews. The 
Reconstructionist movement represents the smallest 
percentage of American Jews. 
10 There is no civil marriage in Israel.  In Israel, Jews 
marry according to Jewish law, Muslims according to 
Muslim law, and Christians according to their 
respective Christian denominations.  Similarly, there is 
no civil divorce in Israel. All divorce must be obtained 
through the respective religious institution.  However, 
the civil court has co-equal jurisdiction with religious 
courts over issues of custody, support and property 
division, and it is often a race to the courthouse that 
determines whether it is a civil court or religious court 
that will decide those issues for the divorcing couple.  
It is possible, for example, that property, support, and 
custody issues are determined by the civil court, while 
the divorce or the Get is decided in the religious court. 
11 See Wikipedia, Cairo Geniza, 
https://en.wikipedia.org/wiki/Cairo_Geniza. 
12 U.S. CONST. amend. I. 
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13 Two California cases predating the Premarital 
Agreement Act held that enforcement of a dower in a 
religious marriage contract violates the prohibition 
against contracts encouraging divorce by delineating 
amounts to be paid upon divorce. In re Marriage of 
Noghrey, 169 Cal App. 3d 326 (1985); Dajani v. 
Dajani, 204 Cal. App. 3d 1387 (1988). Both involved 
Islamic marriage contracts with a specified dower 
(mahr) to be paid to the wife upon divorce. Islamic 
marriage contracts (nikkah) are similar to the ketubah, 
although many nikkah have negotiated terms, amount 
of mahr, conditions under which the wife may obtain 
a divorce, etc., while the ketubah is generally not 
negotiated, but more often pre-printed with ancient 
dower amounts that have no monetary relevance today.  
In theory, a ketubah can be crafted as to amounts and 
to satisfy Premarital Agreement statutes to allow for 
enforcement.  For example, In re Marriage of Bellio, 
105 Cal. App. 4th 630 (2003) held that a prenuptial 
agreement providing payments on divorce is no longer 
void in California on the ground that parties may not 
contract provisions in case of divorce, so long as the 
requirements of the Premarital Agreement Act are met. 
14 In re Marriage of Goldman, 554 N.E.2d 1016 (Ill. 
App. Ct. 1990). 
15 Avitzur v. Avitzur, 446 N.E.2d 136 (N.Y. 1983). 
16 Minkin v. Minkin, 434 A.2d 665 (N.J. Super. Ct. 
Ch. Div. 1981). 
17 Aflalo v. Aflalo, 685 A.2d 523 (N.J. Super. Ct. Ch. 
Div. 1996). 
18 Victor v. Victor, 866 P.2d 899 (Ariz. Ct. App. 1993). 
19 Indeed, husband successfully argued that his refusal 
to give the wife a Get should not be penalized or 
questioned by a civil court, because the civil court 
would become excessively and unconstitutionally 
entangled in religion by the mere analysis of which 
religious court—to wit, Orthodox, ultra-Orthodox, or 
Conservative—should be involved in the Get process. 
20 N.Y. DOM. REL. LAW § 253. 
21 N.Y. DOM. REL. LAW § 236B. 
22 In Islamic cases, shari’a courts are empowered to 
grant the wife a divorce at her request, even if the 
husband refuses.  However, shari’a courts may also 
refuse to give the wife a divorce if she is not deemed 
worthy of obtaining the divorce against her husband’s 
will. In other words, the husband may throw up all 

sorts of impediments to the wife’s request to obtain a 
divorce.  Orthodox Jewish women do not even have 
the option of obtaining a rabbinic court order to be 
divorced—only the husband can give his wife the Get. 
23 This is not as simple as it sounds. Rabbinic Courts 
must first ascertain that the wife is entitled to a Get (on 
various grounds of fault, if the husband refuses to give 
her a Get), and in many cases they simply refuse to find 
those grounds, even when the husband has remarried. 
In other cases, they try to negotiate a settlement with 
the husband to reduce the demand the husband claims 
as his price for the Get. A 2004 documentary made in 
Israel, entitled “Mekudeshet—Sentenced to Marry” 
reveals the inequities and embarrassments women 
often suffer in the rabbinic courts when seeking a Get. 
24 Query whether such Jewish prenuptial agreements 
would be enforceable if they did not meet the strict 
standards of Premarital Agreement laws in states in the 
U.S. For example, in California, premarital agreements 
specifying (or waiving) spousal support require parties 
to be represented by counsel, or have a very specific 
waiver of same, and will be subject to inquiry as to 
fairness, both at the time the agreement was made and 
at the time of enforcement. See Cal. Fam. Code §1612. 
25 Binding arbitration of matters such as property 
division and spousal support (alimony) may be 
permitted in many states. However, custody and child 
support issues often cannot be resolved by binding 
arbitration, as courts retain the ultimate right to make 
decisions regarding such matters vital to the interests of 
the state. See In re Marriage of Goodarzirad, 185 
Cal.App.3d 1020 (1986); Armstrong v. Armstrong, 15 
Cal.3d 942 (1976); In re Marriage of Bereznak & 
Heminger, 110 Cal.App.4th 1062 (2003). In the 
Canadian provinces of Ontario and Quebec, for 
example, arbitration of family law issues by religious 
courts is prohibited, or severely curtailed. 
26 There are no women rabbis in Orthodox Judaism. 
27 Some Rabbis refuse to participate in the granting of 
a Get if the civil family law matter has not yet been 
concluded. They claim—incorrectly—that this is not 
permitted by Jewish law. It is up to the attorney to 
convince the rabbi that the Get process should be 
completed before instituting family law proceedings. If 
the rabbi refuses, find another rabbi. 
28 Children from such annulled marriages suffer no 
penalty; they were legitimately conceived by a woman 
who was not married to another man at the time. 
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INITALS 

This agreement consists of two pages and a notarization page.  Instructions for filling out this document may be found on page 4. 

It is important that the instructions be carefully read and followed in completing the form. 

CALIFORNIA 

VERSION 

THIS AGREEMENT made on the  day of the month of  in the year 20 , 

in the City/Town/Village of   , State of   

between Husband-to-Be:      

residing at:       

and Wife-to-Be:     

residing at:     

The parties, who intend to be married in the near future, hereby agree as follows: 

I. Arbitration.  Should a dispute arise between the parties after they are married, so that they do not live together as husband and wife, they 
agree to submit to binding arbitration before the Beth Din of America (currently located at 305 Seventh Avenue, Suite 1201, New York, New 
York 10001; www.bethdin.org), which shall have exclusive jurisdiction to decide all issues relating to a get (Jewish divorce), the ketubah and 
tena'im (Jewish premarital agreements) entered into by the Husband-to-Be and the Wife-to-Be, any issues and obligations arising from or in 
connection with this Agreement (including under paragraphs II and V hereof) and any disputes relating to the enforceability, formation, 
conscionability, and validity of this Agreement (including any claims that all or any part of this Agreement is void or voidable) and the 
arbitrability of any disputes arising hereunder. 

II. Obligations of the Parties.   

A.  Husband-to-Be acknowledges that he recites and accepts the following: 

I hereby now (me'achshav) obligate myself to pay my Wife-to-Be from the date that our domestic residence together shall cease for 
whatever reasons, at the rate of $150 per day (calculated as of the date of our marriage, adjusted annually by the Consumer Price Index–
All Urban Consumers, as published by the US Department of Labor, Bureau of Labor Statistics) in lieu of my Jewish law obligation of 
support so long as the two of us remain married according to Jewish law, even if she has another source of income or earnings. 
Furthermore, I waive my halakhic rights to my wife's earnings for the period that she is entitled to the above-stipulated sum, and I recite 
that I shall be deemed to have repeated this waiver at the time of our wedding. I acknowledge that I have now (me’achshav) effected the 
above obligation by means of a kinyan (formal Jewish transaction) in an esteemed (chashuv) Beth Din as prescribed by Jewish law. 

However, this obligation shall terminate if Wife-to-Be refuses to appear upon due notice before the Beth Din of America or in the event that 
Wife-to-Be fails to abide by the decision or recommendation of the Beth Din of America.  

B.  Wife-to-Be acknowledges that she recites and accepts the following: 

I hereby obligate myself to my Husband-to-Be to discharge all duties incumbent upon me in the manner of Jewish wives who care 
for their husbands loyally. If we do not continue domestic residence together for whatever reason s, then I now (me'achshav) 
obligate myself to pay my Husband-to-Be $150 per day (calculated as of the date of our marriage, adjusted annually by the 
Consumer Price Index–All Urban Consumers, as published by the US Department of Labor, Bureauof Labor Statistics) for all his 
domestic needs from the day we no longer continue domestic residence together, so long as the two of us remain married 
according to Jewish law, even if he  has  another source of income or earnings. Furthermore, I waive my ha lakh ic  rights t o food 
and support for the period that he is entitled to the above-stipulated sum and I acknowledge that I shall be deemed to have 
repeated this waiver at the time of our wedding. I acknowledge t h a t  I  have now (me’achshav) effected the above obligation by 
means of a kinyan(formal Jewish transaction) in an esteemed (c h a s h u v )  Beth Din as prescribed by Jewish law. 

However, this obligation shall terminate if Husband-to-Be refuses to appear upon due notice before the Beth Din of America or in the event 
that Husband-to-Be fails to abide by the decision or recommendation of the Beth Din of America. 

C.  The payment obligations set forth in paragraphs II:A and II:B above shall be subject to offset by each other so long as both shall be 
payable and shall not otherwise be subject to offset. These support obligations under Jewish law are independent of any civil or state law 
obligation for spousal support, or any civil or state law imposed order for spousal support, and shall be determined only by the Beth Din of 
America. 

III. Opportunity for Consultation.  Each of the parties acknowledges that he or she has been given the opportunity prior to signing this Agreement 
to consult with his or her own rabbinic advisor and legal advisor.  Each of the parties further acknowledges that he or she has been fully 
informed of the terms and basic effect of this Agreement as well as the rights and obligations he or she may be giving up by signing this 
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CALIFORNIA 

VERSION 

Agreement.  Each of the parties expressly waives, in connection with this Agreement, (i) any right to consult with his or her legal counsel to 
the extent that they have not done so and (ii) any right to disclosure of the property or financial obligations of the other party beyond any 
disclosures that have been provided. The obligations and conditions contained herein are executed according to all legal and halakhic 
requirements. 

IV. Governing Law.  The decision of the Beth Din of America shall be made in accordance with Jewish law (halakha) or Beth Din ordered 
settlement in accordance with the principles of Jewish law (peshara krova la-din), except as specifically provided otherwise in this Agreement. 

V. Rules, Default Judgment and Costs.  The parties agree to appear in person before the Beth Din of America, at a location mutually convenient 
to the arbitrators and the parties, at the demand of the other party, to cooperate with the adjudication of the Beth Din of America in every way 
and manner, and to abide by the published Rules and Procedures of the Beth Din of America (available at www.bethdin.org), which are in 
effect at the time of the arbitration.  If either party fails to appear before the Beth Din of America upon reasonable notice, the Beth Din of 
America may issue its decision despite the defaulting party's failure to appear, and may impose costs and other penalties as legally 
permitted.  Both parties obligate themselves to pay for the services of the Beth Din of America.  Failure of either party to perform his or her 
obligations under this Agreement shall make that party liable for all costs, including reasonable attorneys’ fees, incurred by one side in order 
to obtain the other party's performance of the terms of this Agreement.  

VI. Jurisdiction; Enforceability.  This agreement is being made in contemplation of, and shall become binding upon the occurrence of, the parties' 
Jewish marriage.  By execution and delivery of this Agreement, each party consents, for itself and in respect of its property, to the exclusive 
jurisdiction of the Beth Din of America with respect to the issues set forth in paragraph I.  Each of the parties agrees that he or she will not 
commence any action or proceeding relating to such issues in any court, rabbinical court or arbitration forum other than the Beth Din of 
America.  This Agreement constitutes a fully enforceable arbitration agreement, and any decision issued pursuant to this Agreement shall be 
fully enforceable in secular court.  Should any provision of this Agreement be deemed unenforceable, all other provisions shall continue to be 
enforceable to the maximum extent permitted by applicable law.  As a matter of Jewish law, the parties agree that to effectuate this 
Agreement, they accept now (through the Jewish law mechanism of kim li) whatever minority views determined by the Beth Din of America 
are needed to effectuate the obligations, procedures and jurisdictional mandates contained in this Agreement. 

VII. Counterparts.  This Agreement may be signed in one or more duplicates, each one of which shall be considered an original. 

In witness of all the above, the Husband-to-Be and Wife-to-Be have entered into this Agreement.

Signature of 

Husband-to-Be 

Signature of 

Witness 

Signature of 

Witness 

Signature of 

Wife-to-Be  

Signature of 

Witness 

Signature of 

Witness 

 

Notarization forms appear on the next page.  For further information about notarization, see the instructions. 
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Notarization Forms 

 

 

Acknowledgement of Wife-to-Be 

STATE OF CALIFORNIA ) 
 ) SS. 
COUNTY OF ____________ ) 

On __________________, 20__ before me, __________________(Name of Notary), personally appeared ____________________ (name of 
Wife-to-Be), who proved to me on the basis of satisfactory evidence to be the person whose name is subscribed to the within instrument and 
acknowledged to me that she executed the same in his authorized capacity, and that by her signature on the instrument the person executed 
the instrument. 

I certify under PENALTY OF PERJURY under the laws of the State of California that the foregoing paragraph is true and correct. 

WITNESS my hand and official seal. 

Signature  (Seal) 

Acknowledgment of Husband-to-Be 

STATE OF CALIFORNIA ) 
 ) SS. 
COUNTY OF ____________ ) 

On __________________, 20__, before me, __________________(Name of Notary), personally appeared ____________________ (name 
of Husband-to-Be), who proved to me on the basis of satisfactory evidence to be the person whose name is subscribed to the within 
instrument and acknowledged to me that he executed the same in his authorized capacity, and that by his signature on the instrument the 
person executed the instrument. 

I certify under PENALTY OF PERJURY under the laws of the State of California that the foregoing paragraph is true and correct. 

WITNESS my hand and official seal. 

Signature  (Seal) 

Acknowledgement of Wife-to-Be 

STATE OF CALIFORNIA ) 
 ) SS. 
COUNTY OF ____________ ) 

On __________________, 20__ before me, __________________(Name of Notary), personally appeared ____________________ (name of 
Wife-to-Be), who proved to me on the basis of satisfactory evidence to be the person whose name is subscribed to the within instrument and 
acknowledged to me that she executed the same in his authorized capacity, and that by her signature on the instrument the person executed 
the instrument. 

I certify under PENALTY OF PERJURY under the laws of the State of California that the foregoing paragraph is true and correct. 

WITNESS my hand and official seal. 

Signature  (Seal) 

Acknowledgment of Wife-to-Be 

STATE OF CALIFORNIA ) 
 ) SS. 
COUNTY OF ____________ ) 

On __________________, 20__, before me, __________________(Name of Notary), personally appeared ____________________ (name 
of Wife-to-Be), who proved to me on the basis of satisfactory evidence to be the person whose name is subscribed to the within instrument 
and acknowledged to me that she executed the same in her authorized capacity, and that by her signature on the instrument the person 
executed the instrument. 

I certify under PENALTY OF PERJURY under the laws of the State of California that the foregoing paragraph is true and correct. 

WITNESS my hand and official seal. 

Signature  (Seal) 
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INSTRUCTIONS

INTRODUCTION. Mazal tov on your upcoming marriage!  This Agreement 
(Te’naimAchronim) is intended to facilitate the timely and proper resolution 

of certain marital disputes.  When a couple about to be married signs this 
Agreement, they thereby express their concern for each other's happiness, 

as well as their concern for all couples marrying in accordance with Jewish 
law.    To enter into the agreement, follow these five steps: 

 Read the agreement.  A detailed guide explaining the provisions of the 

agreement is also available at www.theprenup.org, and you can also 
discuss the agreement with an attorney.  You can also call or e-mail the 

Beth Din of America (212-807-9042; info@bethdin.org) with any questions. 

 Sign the agreement in front of witnesses and a notary.  Put your initials 
on the bottom of page 1, and sign the agreement on the bottom of page 2.   

 Have the witnesses sign in the spaces provided beneath your 
signatures.  The same people can witness each signature and sign twice, 

once under the signature of the Husband-to-Be, and once under the 
signature of the Wife-to-Be, or four witnesses can be used, each signing 

once. 

 Have the notary complete the notary block on page 3, sign it at the 
bottom, and affix his or her notary stamp.  Notaries can usually be found in 

banks, law offices, etc.  

 Husband-to-Be and Wife-to-Be should keep his or her own copy of this 
Agreement in a safe place. In addition, scan the signed agreement, or take 

a picture of it, and e-mail it to prenup@bethdin.org or fax it to (212) 807-
9183.  The Beth Din of America will retain a copy of your signed agreement 

in its confidential files in case it is ever needed. 

This Agreement should be discussed, and then signed, as far ahead of the 

wedding day itself as is practically feasible.  While it is preferable that the 
mesader kiddushin (i.e., supervising rabbi at the wedding) take 

responsibility for explaining the background for, and then implementing the 
agreement itself, any other knowledgeable rabbi or individual, or the couple 

themselves, may coordinate the process. Advice of proper legal counsel on 
both sides is certainly encouraged. 

BINDING CIVIL COURT EFFECT.When properly executed, this Agreement 

is enforceable as a binding arbitration agreement in the courts of the United 
States of America, as well as pursuant to Jewish law (halakha). The 

supervising rabbi should explain this to the parties. Please note that this 
version of the agreement does not authorize the Beth Din to decide 

financial matters related to division of marital property, spousal support 
under civil law, or child custody and visitation issues. This Agreement 

should only be used when the parties expect to reside in the United States 
upon marriage. Parties should contact the Beth Din of America to inquire 

about appropriate forms when they will be residing outside the United 
States. For those who will reside in the United States, the Beth Din will 

appoint the proper dayanim (arbitrators) to hear and resolve matters 
throughout the country. 

ADDITIONAL FORMS. Some couples, for financial or other reasons, sign 
other prenuptial agreements. In such cases, they may find it useful or 

practical to sign this document and incorporate this arbitration agreement 
by reference into any additional agreement. Additional copies of this 

document and other materials can be obtained from the offices of the Beth 
Din of America, or by visiting www.theprenup.org. 

FURTHER INFORMATION. Further information regarding this Agreement, 

or further information concerning the procedures to be followed for 
resolution of any matters or disputes covered by this Agreement, may be 

obtained from the Beth Din of America, which has disseminated this form 
Agreement. Background information is available at www.theprenup.org. 

In an Emergency: Outside of normal business 
hours, questions may be addressed to Rabbi 
Shlomo Weissmann, Director of the Beth Din of 

America, at (646) 483-1188. 

Beth Din of America 

305 Seventh Ave., Suite 1201, New York, NY 10001 

Tel: (212) 807-9042    Fax: (212) 807-9183 

Email: info@bethdin.org 

Web: www.bethdin.org www.theprenup.org 
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Tripartite Document
(Shelo le-Halakhah)

Jewish Prenuptial Agreement*

This document is to certify that on _______ day of the month of _____________in
the year 20__, in the City of __________________, State of _______________, the
groom ___________________________, and the bride
________________________, of their own free will and accord entered into the
following agreement with respect to their intended marriage.

The groom made the following declaration to the bride under the huppah_(wedding
canopy):

"I will betroth and marry you according to the laws of Moses and the people
of Israel, subject to the following conditions:

"If I return to live in our marital home with you present at least once every
fifteen months until either you or I die, then our betrothal (kiddushin) and our
marriage (nisu'in) shall remain valid and binding;

"But if I am absent from our joint marital home for fifteen months
continuously for whatever reason, even by duress, then our betrothal (kiddushin)
and our marriage (nisu'in) will have been null and void. Our conduct should be like
unmarried people sharing a residence, and the blessings recited a nullity.

"I acknowledge that I have effected the above obligation by means of a
quinyan (formal Jewish transaction) before a beit din hashuv (esteemed rabbinical
court) as mandated by Jewish law. The above condition is made in accordance with
the laws of the Torah, as derived from Numbers Chapter 32. Even a sexual
relationship between us shall not void this condition. My wife shall be believed like
one hundred witnesses to testify that I have never voided this condition.

"Should a Jewish divorce be required of me for whatever reason, I also
appoint anyone who will see my signature on this form to act as scribe (sofer) to
acquire pen, ink and feather for me and write a Get (a Jewish Document of Divorce),
one or more, to divorce with it my wife, and he should write the Get lishmi,
especially for me, ve-lishmah, especially for her, u'lesheim gerushin, and for the
purpose of divorce. I herewith command any two witnesses who see my signature on
this form to act as witnesses to the bill of divorce (Get) to sign as witnesses on the
Get that the above-mentioned scribe will write. They should sign lishmi, especially
for me, ve-lishmah, and especially for her, u'leshem gerushin, and for the purpose of
divorce, to divorce with it my abovementioned wife. I herewith command anyone
who sees my signature on this form to act as my agent to take the Get, after it is
written and signed, and be my messenger to give it into the hands of my wife
whenever she so wishes. His hand should be like my hand, his giving like my giving,
his mouth like my mouth, and I give him authority to appoint another messenger in
his place, and that messenger another messenger, one messenger after another,
even to one hundred messengers, of his own free will, even to appoint someone not
is his presence, until the Get, the document of divorce, reaches her hands, and as
soon as the Get reaches her hands from his hands or from his messenger's hands, or
from his messenger's messenger's hands, even to one hundred messengers, she
shall be divorced by it from me and be allowed to any man. My permission is given
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to the rabbi in charge to make such changes in the writings of the names as he sees
fit. I undertake with all seriousness, even with an oath of the Torah, that I will not
nullify the effectiveness of the Get, the Jewish Document of Divorce, to divorce my
wife or the power of the above-mentioned messenger to deliver it to my wife. And I
nullify any kind of a statement that I may have made which could hurt the
effectiveness of the Get to divorce my wife or the effectiveness of the above-
mentioned messenger to deliver it to my wife. Even if my wife and I should continue
to reside together after the providing of this authorization to divorce her, and even if
we have a sexual relationship after this authorization to write, sign and deliver a Get,
such a sexual relationship should not be construed as implicitly or explicitly nullifying
this authorization to write, sign and deliver a Get. My wife shall be believed like one
hundred witnesses to testify that I have not nullified my authorization to appoint the
scribe to write the Get on my behalf, or the witnesses to sign the Get on my behalf
or any messenger to deliver it to the hand of my wife.

"Furthermore I recognize that my wife has agreed to marry me only with the
understanding that should she wish to be divorced that I would give a Get within
fifteen months of her requesting such a bill of divorce. I recognize that should I
decline to give such a Get for whatever reason (even a reason based on my duress),
I have violated the agreement that is the predicate for our marriage, and I consent
for our marriage to be labeled a nullity based on the decree of our community that
all marriages ought to end with a Get given within fifteen months. We both belong to
a community where the majority of the great rabbis and the batei din of that
community have authorized the use of annulment in cases like this, and I accept the
communal decree on this matter as binding upon me.

"Furthermore, should this agreement be deemed ineffective as a matter of
halakhah (Jewish law) at any time, we would not have married at all.

"I announce now that no witness, including any future testimony I might
provide, shall be believed to nullify this document or any provision herein."

Signature of Groom ________________________

The bride replied to the groom:
"I consent to the conditions you have made and I accept the qinyan (formal

Jewish transaction) in front of the beit din hashuv (esteemed rabbinical court)."

Signature of Bride ________________________

We the undersigned duly constituted beit din witnessed the oral statements and
signatures of the groom and bride.
Rabbi __________________________________

Witness ________________________________

Witness ________________________________

*Created By Rabbi Michael Broyde
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